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• Kaddish appears throughout the Jewish prayer liturgy. It separates the different units of tefilla, is said after public Torah learning

and, best known across all segments of the Jewish community, is recited by mourners1.

• But its origins are unclear and its development fascinating. In this shiur we will look at the history behind kaddish and in the

following shiur we will be’H look specifically at the Mourners’ Kaddish and the contemporary question of women reciting kaddish.  

A] KIDDUSH HASHEM - THE TORAH MITZVA

1. :o��f �J 	S �e �n w v h¬	b�t k·�t �r �G	h h́�b �C Q«u , �C h º	T �J �S �e	̧b �u h º	J �s �e o´�J&, �t ÆUk�K �j �, t³«k �u
ck:cf trehu

The Torah instructs us to be careful note to profane God’s Name and commands us positively in the mitzva of ‘kiddush

Hashem’ - to sanctify God’s Name amongst the Jewish people.

• Note the focus on the Name of God.  So the expression ‘kiddush Hashem’ has a resonance not only of sanctifying God, but

specifically focusing on His Name - ie the way in which humans relate to Him and how He is perceived in the world.2

2. v,ujp thxvrp iht :ibjuh hcr rnt cegh hcr rnt ?thxvrp vnfuost hbc vragnch,fs /ibhgc ohktrah tyhap /
/k·�t �r �G 	h h́�b �C Q«u , �C h º	T �J �S �ȩ 	b �u:tct rc thhj hcrs vujt htbh cr hb,s 'gna t, ?uvn sjt hrfbu ktrah vga, :vhnrh hcr hgc 

 tfv ch,f /wlu,w wlu,w th,tk·�t �r �G 	h h́�b �C Q«u , �C h º	T �J �S �ȩ 	b �u o,v ch,fu (tf:zy rcsnc) /,t ·«Z �v v´�s �g �v Q«u T 	n U ºk �ś �C 	vvrag ikvk vn 
 /ktrah uvkufu vrag itf ;t - ktrah uvkufu

:sg ihrsvbx

Chazal rule that the mitzva of kiddush Hashem must be performed in the presence of 10 Jews.

• Note that this does not specify a halachic minyan of 10 adult males, just 10 Jews. We will look in the next shiur in more depth at the

question of women, kiddush Hashem and kaddish.

3. rntba vzv kusdv oav ause kg ihuumn ktrah ,hc kfktrah hbc lu,c h,asebu 
t vfkv v erp vru,v hsuxh ,ufkv o"cnr

All Jews - men and women - are commanded in the mitzva of kiddush Hashem.

4. urnt tuvu oav asek ubuma thv - ,hgha,v vumnvu/k·�t �r �G 	h h́�b �C Q«u , �C h º	T �J �S �ȩ 	b �uohuumn ubjbt rat vumnv ,tz ihbgu 
okugc ,h,ntv ,tzv vbuntv oxrpkrupfk ubnn aech rcud jhrfn ubhkg tca hp kg ;tu /ehzn oua ezhvc sjpb tkau 

//// /vkg,h uc ihntn ubcka hp kg ;tu ubrpfa cuajk uvg,b tku /v,hnk ubnmg ruxnb kct ubnn gnab tk 'vkg,h uc
y vag ,umn o"cnrk ,uumnv rpx

The Rambam explains that the central fulfillment of this mitzva is the public declaration of our belief in God.  The fact

that a Jew is sometimes required to die rather than deny this
3
 is important, but secondary. The central issue is the public

declaration of the centrality of God in the life of man.

1. Kaddish also resonates strongly in the non-observant Jewish cultural world, including the arts - musical and visual - see https://en.wikipedia.org/wiki/Kaddish for a broad survey. 

2. This is an important point.  We are not commanded to add sanctity to God’s essence, to which humans can add nothing, but rather to human awareness of God.  

3. For details of this see Mishne Torah, Hilchot Yesodei HaTorah, Chap 5.
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5.iuhkg kt ihtu /vbuatrv vrhmhc rjt ogy ubk ihta vrhmhv ,buuf thvu /ubtrc tuva uhkt vsubu ubhvktc ihntba ,umnv kf ,buufu
 ohbu,j,c .pjutrca uhvktk vsuhu ostv gsha sckn ,buufu /ohcrv ,kp, ,ufzu ,uhxbfv h,c ,buufu ,ukp,c kuev ,unnur

urnta vnc o,buuf uzu /ubjbt lh,uhrc uhbpk urnthu vz unxrphu 'othmnvu otrca ktk usuhu umce,h ouen ost hbck vhvha uvz
 k"z(t"v c"p ,hbg, hnkaurh)  v ·!e"z !j"C oh ¼%v« k't(k )t U Ët "r "e%h"u- (j:d vbuh)/// kue vfhrm vkp,a snk v,t itfn 

zy:dh ,una i"cnr

The Ramban flags that the purpose of communal prayer in our synagogues
4
 is for us to cry out loudly to the world that a

people are created by God to fulfil a mission in their lives.

6. ibcr ub, (:zn ,ufrc)?hfv shcg hfhvu /vragk unhkavu uscg rrjau vrag oa tmn tku ,xbfv ,hck xbfba rzghkt hcrc vagn -
 rntba vagc rcug uscg rrjanv kf - vsuvh cr rntvu (un:vf trehu) ?Us ·« c0g1T oÉ)v!C o¼!k«g"khbta ohcrs vumnohcrs vag ohkts 

 ch,fs'ktrah hbc lu,c h,asebu ubhhvs ohcrc vragc oav ,t ihasens vagvause gunak iudf ibcrs t,kn huv ukhptu /
rufz ,arp ,urek iudf cbt,hhruts vragc hrhhns hk rc,xn tks /shjhs vag hjs v"pt vru,v in rehg uk ubhmn tka ufrcu

 /hrhht ihbg kfcs gnans vru,v in tuva
f inhx z erp ,ufrc a"tr

The Rosh understands that the public recitation of barchu and kedusha
5
 in a minyan represents the fulfillment of a public

Torah mitzva of kiddush Hashem.  This even overrode the private Torah prohibition of freeing an eved Canaani to make

up the minyan.

7.v́�h �v	h&t�«k tU ·v �v o«úH �C v�h �v �u (u) ////  v̧ �n �j�k 	N�k »o	�k �JUr�h&k��t o¬	h«uD �v&k�F&, �t h 	̧T �p �x �t �u (c) :Q��C �r 	e �C Q�k�k �J e¬�K Ej �u w ·v�k t�C&o«u �h v¬�B 	v (t)
 (y) //// :r«u �t&v�h �v�	h c �r�g&,��g�k v¬�h �v �u v�k�h·�k&t«k �u o«úh&t«k w v�k g¬�s�U	h tU ²v s À�j �t&o«uh v́�h �v �u (z) :i«u �t�P 	e �u ,«u r �e�h r«u ºtQ�k��n�k w !v v"#h #v �u

s $#j �t «u'n �JU s�#j �t w !v v"�h �v*h tU +v ,v o«u-H,C .�r·#t #v2k#F2k,g:
 sh erp vhrfz

Zecharia speaks about the battle at the end of days in which God’s kingship - ie centrality to all - will be fully revealed in

the world
6
.  On that day He will be truly One in the eyes of all humans and his Name will be One.  

8. (df) //// :h �	P �t �C h	, �n�j v¬�k�g �T w ·v h-́�b«s�t oEt�b k º�t �r �G	h ,´�n �s �t&k �g Æd«ud t«u¬C o«u̧h �C tU Àv �v o«úH �C v́�h �v �u (jh)h º*T �J *S ,e �, *v �u 7h *T�k *S,D �, *v �uh º	T �g �s«ub́ �u 
 :w �v h¬	b�t&h�	F U g �s�h �u oh·	C �r ó	h«uD h�bh �g�k

 jk erp ktezjh

Yechezkel’s account of that war points out specifically the kiddush Hashem in the world.  It uses the expression -
‘vehitgadilti vehitkadishti’.

7

9. :o��k«ug&s �g �u v À�T �g� Œ�n Q·�r«c �n wv́ o´�J h³	v�h
c:dhe ohkv,

Tehillim 113:2 is a prayer for God’s name to be praised forever.

10./t �n�k �g s �g �u t �T �J �v �n Q �r�c �n �hh �s t �n �J h�uKv�h
c:dhe ohkv, oudr,

The Aramaic translation
8
 of this verse appears to be one of the sources for the later kaddish prayer

9
.

4. The Ramban also points out (on Vayikra 23:2) that the mitzva of kiddush Hashem is juxtaposed with the mitzvot of the Jewish festival since these are times when we gather in the

greatest numbers to pray and, through that, perform public kiddush Hashem.   

5. Although the Rosh does not specifically mention kaddish, there is no reason to suggest that he would treat it differently.  It is possible that, at the time of the Rosh, the inclusion of

kaddish in the shul service was still evolving, whereas barchu and kedusha were well established by the time of the Talmud.    

6. See the Ramban in Sha’ar HaGemul who writes that the prophets scream out in agony at the suffering of the Jewish people due to the chillul Hashem involved.  They are not

expressing a philosophical question on God’s goodness, but decrying the lack of kiddush Hashem due to God’s hand being hidden. 

7. See Tur OC 56 who quotes these two verses in Zecharia and Yechezkel as the source for Kaddish. 

8. It is not clear who produced the Aramaic Targum on Tehillim. The Gemara in Megila specifies that no Targum for Ketuvim was written - although R. Yonatan Ben Uziel intended to

write one, he was told not to do so since it could reveal secrets concerning the end of days and Mashiach.  Most scholars understand it to be a late Targum, composed between the

4th and 6th centuries, although some push this even later to the 9th century.  For a short summary of the academic positions see

https://www.academia.edu/3017403/2002_The_Psalms_Targum_Introduction_to_a_New_Translation.  In traditional rabbinic sources there are at least three positions: (i)

Tosafot (Megilla 21b) writes that there was certainly a Targum on Tehillim, but it was not written by R. Yonatan ben Uziel.  The Rashba also agrees with this position.  Tosafot (ibid) is

commenting on the Mishna, so they may have understood that the Targum already existed by the 3rd century CE; (ii) In Sefer Yuchasin, R. Avraham ben Samuel Zacuto writes (d
under Gamliel) that the Targum on Ketuvim was written written by Rav Yosef the Amora; (iii) Rashi (Megilla 21b) holds that no Tanna or Amora wrote a Targum on Ketuvim because

the revelation of the end of days hidden in the scripture was not permitted to be revealed. According to Rashi, it must be a later translation. 

9. See also Iyov 1:21 and Targum.
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• Note that this Aramaic sentence, like the original Hebrew, contains the name of God, but the version in Kaddish does not.  It reads

 t �v�ht#c,r V :n �at�h �n�k�g h �n�k�g�kU o�k�g�k Q �r�c �n   

• This could be because Kaddish was said more in the Beit Midrash than the Beit Knesset.10

• But it could also contain an abbreviated name of God -  t �v�h t#c,r V-h :n �aQ �r�c �n  ie v-h oa.

11. lrucn kusdv vhna tvh ihbuguuna tknha ihkkp,n ubta vkp, uza wtcr vhna tvhw :hryhu ruzjnc whpa vn ru,xk ah itfn -
 ch,fsf(zy:zh ,una)- Vº!h xÉ7F(k1g ¿s !h(h:%F wv-h oaw v"hna tvh lf uaurhpu /ekng ka ugrz vjnha sg oka utxfu oka una tvh tka 

 /tcv okugk lrucnu rnukf ',rjt vkp, huv okugk wlrucnuw /okau kusd una tvha ihkkp,n ubta rnukf 'tcr
tvh tkt okau kusd una tvha rnuk vmur ubhtu /thv ,jt vkp,s gnan wlrucn kusdv vhna tvhw tfv rntesn vtrb tk vzu

//// /lrucn kusdv una
/d ,ufrc ,upxu,

Tosafot give two understandings of the phrase - (i) from Machzor Vitri
11

: that the word v"hna means the name of God and

alludes to the fight against Amalek - the ultimate chillul Hashem - in which God’s name is desecrated and truncated.  On
that basis, the prayer is that the Shem Y-H should be made great again to Y-H-V-H and, as a separate prayer, that it

should be blessed in the world. (ii) Tosafot’s preferred explanation is that  t �v�ht#c,r V :n �aQ �r�c �n  is ONE prayer that God’s

great name should be blessed.

12. Æt �v�kKt&h �	S V³�n �J ţ�uKv�k r º�n �t �u Ækt�H	b ��s v³�b�gt·#n�k#g2s-,g �u t�#n�k#g2i *n Q º,r#c �n :th �	v&V��k h¬	S t�, �rUc �dU t²�, �n �f �j h 	̄S 
f:c kthbs

Daniel cites the formula that God’s name should be blessed ‘from this world to the next world’.  This is the origin of the

phrase in Kaddish - t�h �n�k�g h �n�k�g�kU o�k�g�k/ 

13. o º�fh �v�«kKt wv́&, �t ÆUf �r�C UnU Àe vº�h �j��, �p v́�h �b �c �J Æv�H 	s«u �v v³�h �c ��r �J v¹�h �b �c �J�j ḩ 	b�C k �th 	n �s �e Â�u �gUJ́�h o¿	H 	u�k �v Uŕ �nt«H �uo·#k«ug #v2s,g o�#k«ug #v2i *n
v$#K *v �,U v�#f#r �C2k#F2k,g o',n«ur �nU Wº�s«uc �F o-:J 7Uf �r$#ch *u :

v:y vhnjb
Nechemia also repeats the refrain o·�k«ug �v&s �g o�k«ug �v&i 	n which is t�h �n�k�g h �n�k�g�kU o�k�g�k and also adds a new phrase that God’s

name should be praised v��K 	v �,U v�f �r �C&k�F&k �g o¬�n«ur �nU. This emerges in the kaddish as t �,�f �r 	c k�f i 	n t�k�g�k.

14.«u ·N 	g s �j́ �p�u k´�J �n �vuh $#n«ur �n *C o«u +k @#J v'�G«g  :
c:vf cuht

This verse contains the famous Hebrew phrase - ‘Oseh Shalom Bimromav’ which is the last part of every Kaddish.

B] THE ORIGINS OF KADDISH IN DAVENING

15.icrujn lrc,h una kukhj kg vkp, thvu iuatr ,hc icruj hrjt vkusdv ,xbf habt ube,a trubu kusd jca tuv ahsev
unf lrc,h una ase,hu ksd,ha ohkkp,n ubtu .rtv ,upbf gcrtc ktrah ruzhpu asuev .rt icruju asenv ,hc

 thcbv rnta (df:jk ktezjh)/ �v h¬	b�t&h�	F U g �s�h �u oh·	C �r o´	h«uD h�bh �g�k h º	T �g �s«ub́ �u h º	T �J 	S �e �, 	v �u Æh 	T�k 	S �D �, 	v �u 
 s-t:j vhnjbt ;hgx vb inhx ohhj jrut ijkuav lurg

The Aruch Hashulchan understands that Kaddish was composed after the destruction of the First Temple and the initial

exile of the people.  He connects this with the source from Yechezkel who lived at that time.

16.tkt vkusdv ,xbf habt uvube, tk ahsev vza k"h ,ukp,v rta kfn r,uh hnrt iuakc ie,b vnk ohktuaa vn kgu
/u,ut ohbhcn okfa iuakv vzc uvube, oka ckc okf uaecha hsfu /ie,b ohtb,v hnhc

t ,ut uaurhpu ahse ihs t ekj ohhj ,ujrut

However, the Orchot Chaim (14th century France/Spain) understood that the origins of Kaddish are much later, as

evidenced by it being written in Aramaic and not Hebrew.  He dates it to the time of the Tannaim   

10. R. Evan Hoffman suggests that for prayers in the synagogue the proper names of God were used but in the Beit Midrash other non-kodesh names were used - Ribbon HaOlamim,

Shamya, Marei Alma, Adom HaOlamim - see https://www.yutorah.org/search/?s=origin+of+kaddish&sort=1.

11. We will examine this idea from the Machzor Vitri in more detail at the end of this shiur. 
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17.ihaug ihtu thcbc ihrhypn ihtu vru,c ihrue ihtu ovhpf ,t ihtaub ihtu vch,v hbpk ihrcug ihtu gna ,t ihxrup iht
 //// vragn ,ujp oac ihbnzn ihtu ohb,j ,frcu ohkct hnujb,u ohkct ,frc ohrnut ihtu caunu sngn

d vban s erp vkhdn vban

The Mishna lists all those parts of the prayer service which require a minyan of 10 men.  Kaddish is missing!  This could

indicate that, at the time of this Mishna (2nd century or earlier), kaddish was not yet a formal part of the prayer service.

• However we see that, by the 7th/8th century, Kaddish had become part of the davening and a divider between tefillot.  We will see in

Part 2 that Mourner’s Kaddish came even later.

18./////vragn ,ujp ufrcu ahse ihrnut ihtu ouencu //////vaac ukhpt ohrnut ahu /// vgcac u,ut ohrnut crgnca ubh,ucru 
 oa ahavrag ut vga,'ahse ut ufrc rntu 'ukht hbpc gna tka sjt sng vkhp,v rjtku 'ahse ihc ufrc ihc ugnaa 

vbna ka ,ukhp, aukac woukav vaugw rjtk urnutk jrzn habtu crgn habt udvbu //// /u,cuj hsh tmh 'uhrjt ukht ubgu
 /vru, rpx ,thre rjtk ukhptu /ihtmuhvu ihxbfbv ouan vrhzd 'vrag

u vfkv h erp ohrpux ,fxn ,ubye ,u,fxn

Kaddish IS mentioned in Mesechet Soferim (around 7th century) as requiring a minyan!

C] THE ORIGINS OF KADDISH - YEHEI SHMEI RABBA

• The recital of Yehei Shmei Rabba12 is mentioned many times in the Talmud and Midrash.  

19. 'thb,:hxuh hcr rntcuyk rufz uvhkt tc /kkp,vk ohkaurh ,ucrujn ,jt vcrujk h,xbfbu 'lrsc lkvn h,hhv ,jt ogp 
:uk h,rntu ?uz vcrujc ,gna kue vn 'hbc //// :hk rnt h,kp, h,nhhxa rjtk /h,kp, h,nhhxa sg j,pv kg hk rnau
ihck oh,hkdvu hkfhv ,t h,prau h,hc ,t h,crjv ovh,ubugca ohbck hut :,rnutu vbuhf ,nvbna kue ,c h,gna
'sckc uz tku /lf ,rnut ohngp aka ouhu ouh kfc tkt 'lf ,rnut sckc uz vga tk 'latr hhju lhhj :hk rntu /,unutv

 ihbugu ,uarsn h,cku ,uhxbf h,ck ihxbfb ktraha vgac tktlrucn kusdv vhna tvhuatr gbgbn tuv lurc ausev 
 /ovhct ijkua kgn ukda ohbck ovk hutu 'uhbc ,t vkdva ctk uk vn 'lf u,hcc u,ut ihxkena lknv hrat :rnutu

/d ,ufrc
Chazal record a beraita about Rabbi Yosei (2nd century) who reports in the name of Eliyahu that the Jewish people stir

God to bemoan the churban when they ‘answer yehei shmei rabba mevorach in their synagogues and study halls.

• Why was this special prayer relevant to the synagogue and also to the beit midrash? 

• Was Yehei Shmei Rabba the response to something else, or did it provoke a response?

20. Ubh ��v«kt�k k �s «d U¬c �v t·�r �e �t w v o¬�J h²	F - (d:ck ohrcs)rnut hxuh hcrwlrucnv wv ,t ufrcw ohrnutu ,xbfv ,hcc ohsnugk ihbn 
 rntba ?wsgu okugk lrucnv wv lurcw ohrjt ohbuga/Ubh ��v«kt�k k �s « d U¬c �v t·�r �e �t w v o¬�J h²	F?lrcnv rjt int ohbuga ihbnu //// 

 rntbaubhvktk ksd ucvw ohrnutk ihbnu //// /lrucn kusdv una tvh rntba wohnkug hnkugku okugkw ovhrjt ohbuga wucv
/ubhvktk ksd 

ua texhp ubhztv ,arp ohrcs hrpx

Chazal also record another statement of R. Yosei
13

 (in the Sifra) that when the prayer leader called out ‘Yehei Shmei

Rabba Mevorach’, the congregation responded with  Leolam U’leolmei Olmaya.

21.ibjuh hcrs hshnk, iugna hcru vsuvh hcr - rnt hnhs cr t,t hf ?lrucn kusdv una tvhk ehxpvk uvn :uvk thgcht
 in .uj ihehxpn iht kfk :hrnt- lrucn kusdv una tvh /vh,uf t,fkv ,hku /exup - vcfrn vagnc exug ukhpta 

:tf ,ufrc

There is an opinion in the Gemara that one must interrupt any prayer (even the silent Amida) and any learning (even of

the highest kabbalistic material) in order to recite Yehei Shmei Rabba, although we do not in practice rule this way. 

22. vbugvlrcn tcr vhna tvhtkt 'vbhfa uhkg vra,a hutr - gna ,thre truev /tcv okugv ic tuva uk jycun - 
/lfk htfz urus ihta

/zb ,ufrc
Answering Yehei Shemei Rabba can give a person a strong connection to Olam HaBa.

12. In each case it is interesting to note whether the statement is cited entirely in Hebrew - lrucn kusdv una tvh, entirely in Aramaic - Q �r�c �n t�C �r Vh �n �J t �v�h or some combination of

the two.  This will relevant to our discussion below as to whether the original version of Kaddish was in Hebrew or in Aramaic.  See Rav Elitzur’s article for other manuscript textual

variants in these sources.  He also notes that the entirely Hebrew phrase ohnkug hnkugku okugk lrucn kusdv una hvh  appears 15 times in Tanna DeBei Eliyahu, not specifically

in connection with Kaddish, but as a praise of God used after God’s name is mentioned in the Midrash. For instance - zf varp vcr uvhkt hcs tb,
ivh,ucaun ,unuen kfc ktrah kg injr ohnkug hnkugku okugk lrucn kusdv una hvh v"ceva oaf

13. Rabbi Evan Hoffman suggest that R. Yosei’s statement may indicate that he was one of the early proponents of kaddish in the 2nd century CE.
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23. vbugv kf :huk ic gauvh hcr rntlrcn tcr vhna tvh int ujf kfc  (or kuec - ,upxu,) (u,buuf kfc - h"ar)rzd uk ihgrue
 rntba 'ubhs(c:v ohypua) w �v U f �r �C o·�g c�S�b �, 	v �C k º�t �r �G 	h �C Æ ,«ug �r �P �g ³«r �p 	C tngy htn /?,ugrp grpcs ouan /wv ufrc

:yhe ,ca

This famous source in Chazal stresses the importance of answering ‘Amen Yehei Shmei Rabba’ with intensity.  

24.ahsev ,hhbgc ihufk ah ////  u,ut ,ubgkuor kuec /ahse gunak hsf .urk ks,avku /
t ;hgx ub inhx ,ufrc rtau rjav ,ufrc ,ufkv ohhj jrut lurg ijkua

The Shulchan Aruch rules this halacha - to answer out loud Amen Yehei Shmei Rabba. 

25. (v)- or kuecost hbc uhkg ummuk,ha ,ukusd ,ukue i,h tk n"nu /,uae ,urhzd ihkyc,n vz kue h"gu vbuufv rrug,n z"hga 
 /tyj ovk ourdhu

v e"x ub inhx vrurc vban

The Mishna Berura rules that saying it out loud (but not too loud) will help to focus one’s kavana.

 

26. //// vkke uc ihta ouh iht asenv ,hc crja ouhn - gauvh hcr ouan rnut kthknd ic iugna icr
ch vban y erp vyux ,fxn vban

The Mishna states that, since the destruction of the Temple, not a day has gone by without its own unique curse.

27. :rntba 'urhcj kan u,kke vcurn ouhu ouh kfc :tcr rnt /wufu iht e"nvc crja ouhn :gauvh wr ouan rnut d"carohrcs)

(zx:jf/r �e ·« C i´�T 	h&h �	n r�nt« T c �r¬�g �cU c �r º�g i´�T 	h&h �	n Ær �nt« T r �e ³« C �C tktu /;hkjs tkt ?!huv htn gsh hn 'rjnks rec tnhkht ?rec hv 
tu trshxs vauset ?ohhen te htnt tnkgtcr vhna tvh tv 'ohrsx tku ,unkm kput unf v,pg .rt :wtba 't,sdts

kputn ghpu, - ohrsx ah 
/yn vyux

The Amoraim identified that the post-churban world is sustained by Kedusha Desidra (in U’va Letzion in Shacharit) and

the Yehei Shmei after public study of drash - aggadic Torah.

28. - trshxs vauset/unudr,u u,thre rnuta ygun rcs ouh kfc vru,c ihexug ktrah kf uvha tkt vube, tka /vause rsx
/tuv chcj - vru,v sunk,u oav ,ause - oh,a itf ahu .rtv hngcu ohshnk,c ktrah kfc dvuba iuhfu vru,c ihexugf ivu
hpk gunak ogv kf ihmceb uhv oau /lf ihdvub uhv ,ca kfc ohcrc arus iarsva vsdv rjt ihbuga wlrcn vcr vhna tvhw ifu

/oav ausheu vru, itf ahu vftkn ka ouh ubhta
oa h"ar

Rashi identifies that these two recitations in tefilla both combine two key elements of avodat Hashem - kiddush Hashem

and Talmud Torah. 

29. :oh �	n�H �v ,h¬	r�j �t �C o�f �, �t t¬�r �e	h&r �J�t ,²�t o º�f�k v �sh́ 	D �t �u ÆUp �x��t �v r �ntÀ«H �u uh·�b�C&k �t c «e�g�h t¬�r �e	H �u (t).ev ,t ,ukdk aec - h"ar
 /ohrjt ohrcs rnut khj,vu ubnn vbhfa vek,xbu

t:yn ,hatrc

Ya’akov wished to communicate to his sons the secrets of the future of the Jewish people. Rashi quotes a well-known
midrash that the Shechina left him and he was concerned that one of his sons intended to break away from the family,

following the model of Yishmael and Esav.  According to the Midrash, the sons reassured him, saying 

s��j �t w¬v Ubh�v«kKt w¬v k·�t �r �G	h g�n �J to which Ya’akov responded s�g�u o�k«ug�k «u,Uf�k �n s«uc �f o �a QUr�c.

30.c«e�g�h �s h«uy �c 	J h �T �r �G�g h �r �T i�h �b �g /ih�h �b �r�j«ut iu�u�g �y o �s �e j�k �p 	n�k k�zh �n�k h«uj �t k �g dh	k �P Vh �C	k r �c �d i«ufh�bh �C h �v�h t�k �s kh 	j �s t�b�t�u
r �n �t �u i�bUc�t c«e�g�h h 	b�g /s �j �h�h t�b �v�kKt �h�h i�bUc �t k �t �r �G	h i�bh 	n g �n �J ih 	r �n �t �u t �s�j �F i«uv�kUFih *n�k,g h :n�k#g�k Q:r#c �n t#C,r Vh :n �J t :v�h  :

(hjhu ,arp) t euxp yn erp ,hatrc hnkaurh oudr,

The Targum Yerushalmi translates Baruch Shem Kevod into Aramaic as ‘Yehei Shmei Rabba ....’.
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31.Q�k·�n2, ,r �s ,v o '#g2c #r �C-   ihbug f"jtu 'ofj hpn vsdt ihgnuau ,uarsn h,cc ihpxtb ktraha vgac rnut ktgnah wrint
lrcn tcr vhna tvhuz og utru utuc ,rav hftknk rnutu /unkugc vkg,nu jna tuv lurc ausev vga v,utc '

 rntb lfk rsvu suv u,ut ihahckn vga v,utc /h,ut ihjcan iv vnf hnkugc h,rmhaQ�k·�n&, �r �s �v o¬�g&c �r �C /
jf:sh hkan (rcuc) hkan arsn

In this Midrash we see that the formula ‘Yehei Shemesh’ is preceded by an ‘Amen’, indicating that it followed a beracha

or praise of God.  In this context, the recitation is after learning Aggadata, so the Amen could be to a tefilla or beracha

at the end of the sermon or an extemporaneous prayer, as many derashot end even today. Or it could to a fixed formula
as we have today at the beginning of kaddish or the fixed formula before Kaddish - ‘Rabbi Chanania ben Akasha omer

...’

32.o º�f �j Æi�F �x 	n Jh³	t V À�c t�m´�nU (uy) :oh�	k«s �D oh¬	s«um �n �vh�k�g v¬�b�cU V º�,«t ć �c �x �u Æk«us�D Q�k³�n �vh ¹�k �t&t��cU y·�g �n V�C oh¬	J�b�t�u vº�B �y �e rh 	́g (sh)
:tU �v �v i�F �x 	N �v Jh¬	t �v&, �t r º�f�z t́«k Æo �s �t �u «u ·, �n �f �j �C rh	g �v&, �t tU¬v&y�K 	nU 

uy-sh:y ,kve

33.z t"s - vbye rhg ',xbfv ,hc vz - ygn vc ohabtu /ruchm vz - kusd lkn vhkt tcu /v"c ausev v"nn vz v,ut ccxu
- ohkusd ohsumn vhkg vbcuiunegu iubnf vz 14 /- ofju ifxn aht vc tmnucauh iezva vgaca 'izjv ut ofjv iezv vz 

 uhrjt ihbugu arusulrucn kusdv una hvh int/uh,ubug kf kg kjun tuv lurc ausev vba vtn ka ,urhzd rya uk ah whpt 
rfz tk ostu(y"h trehu) vhk rfsn tbt /vhbu,rfst tk iu,t tuv lurc ausev rnt - wudu /wudu oUe �T v �ch �G h�b �P 	n 

z:uy:y varp (tbkhu) vcr ,kve

This source emphasizes the power of Yehei Shmei HaGadol - note the switch from Aramaic to Hebrew - to save the

community.  Again - it refers to the power of the chacham or the cantor who is teaching drash.

34. ufrcu ahse kycnv kf ohnfj urnt itfntcr vhna tvh intuicre thchu cuaha sg husb chhju vrygv ygnk orud 
 /tuck sh,gk ohehsmv hbpk

552 - 452 sung ibuf (ihhyabzhht) oharsn rmut

Failure to recite Amen Yehei Shmei Rabba is considered to be a significant aveira.

• All of these sources show the Amoraim strengthening this (then new?) practice with great emphasis. 

D] THE ORIGINAL TEXT OF KADDISH - HEBREW OR ARAMAIC

• It is not clear when the actual text of Kaddish was written15.  

• The oldest  complete version of kaddish that we have is from the siddur of Rav Amram Gaon c. 900CE 

• It is also not clear whether the original was in Aramaic16 or whether it was originally written in Hebrew and then translated into

Aramaic17. 

14. iunegu iubnf - “ambush and subterfuge”, possibly a reference to improper behavior by the congregation. 

15. Some scholars note that the regular Kaddish contains no reference to the destruction of the Temple and therefore propose that the text of Kaddish was set before the churban.   The

special kaddish recited at a burial and at a siyum DOES contain a reference to the churban. Some scholars have suggested that various part of Kaddish are similar to the Lords

Prayer found in the Christian bible in Matthew 6:5-13 and Luke 11:1-4 .   Unsurprisingly, parts of the Lords Prayer are clearly modeled on Tanach, such as “For thine is the kingdom,

the power, and the glory, forever and ever,” which is modelled on 1 Chronicles 29:11.  Parts which sound similar to kaddish, but transposed into the second person are:

t�h �n �a 	c h 	s i«uvUc�t - Our Father who is in Heaven  tcr vhna ase,h - “Hallowed by thy name

vh,ufkn lhknhu - Thy kingdom come vh,ugrf trcs tnkgc - Thy will be done on earth, as it is in heaven

Other parts of the Lords prayer may be analogous to other Jewish prayer:

rac kfk ojk i,ub tuv  - Give us this day our daily bread

 ubtyj hf ubhct ubk jkx - Forgive us our trespasses iuh �X	b h �sh	k tk �u iu�g �u v �r�c�g h �sh	k tk �u /t �y �j h �sh	k tk Ub �th 	c �T k �t �u - And lead us not into temptation

 g �r �v r�m�h Ub�C y�k �J �T k �t �u - But deliver us from evil s«u ºv �v �u j�ḿ�B �v �u Æ, �rÆ �t �p 	T �v �u v³�rUc �D �v �u v�̧K Es �D �v w Âv Ẃ�k - For Thine is the kingdom, the power and the glory.

 t�h �n�k�g h �n�k�g�kU o�k�g�k - For ever and ever 

In the Christian Anchor Bible (1992), J.L. Houlden writes “The Lord’s Prayer is distinctly Jewish in character, with numerous parallels in Jewish forms of prayer.”

One academic theory is the kaddish and the Lords Prayer may be based on an earlier prayer of the Essence cult, part of which returned to Pharisaic Judaism and part of which

become Christian.   

16. Most scholars understand that it was written in Aramaic since it originated in the Beit Midrash after the recital of Aggada as a drash (probably in Aramaic) and the lingua franca of

the people at the time was Aramaic - see Tosafot below.  On the other hand, the Aggada was developed more in Eretz Yisrael than in Bavel which may lean towards an original

Hebrew text.    

17. Rav Yoel Elitzur argues that Kaddish was originally written in Hebrew and later translated to Aramaic so as to be understood by the masses. He notes that quotations from the

Kaddish in the Talmud and Sifrei are sometimes in Hebrew, and that even today some of the words are Hebrew rather than Aramaic - see

https://www.ynet.co.il/articles/0,7340,L-5301143,00.html and Rav Elitzur’s longer article in Tehumin 38 (454-460) - Amirat Kadish BeIvrit.  Rav Elitzur’s attempted

reconstruction of what he sees as the original Hebrew begins:

oh 	n�k«ug h �n�k«ug�kU o�k«ug�k Q �r«uc �n k«us�d �v «un �a h 	v�h /c«ur �e i �n �z 	cU v �r �v �n 	c k �t �r �a	h ,h�c k«f k �a o �vh�h �j �cU o�fh �nh 	cU o�fh�h �j �c «u,Uf�k �n Q«ukn 	, �u /«ub«um �r 	f t �r�c �a o�k«ug�c k«us�d �v «un �a J �s �e �,	h �u k �s�d �,	h
Rav Elitzur mentions an episode which focused scholars’ minds on this issue. At the funeral of Yitzchak Rabin, his son, Yuval Rabin, said kaddish and messed it up significantly.

Many people commented at the time on the state of Jewish education in non-religious Israeli schools when their students who are fluent in Hebrew can hardly say kaddish!  Others,

like Rav Elitzur focused on the question of whether kaddish should now be recited in Hebrew.  
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35.iuakc uhfrm ktuav kf :ibjuh hcr rnts /,hnrt iuakc uhfrm ost ktah kt okugk :vsuvh cr rntvu ?!iuak kfc vkp,u
rucmc tv 'shjhc tv :thae tk !hnrt iuakc ihrhfn ,rav hftkn ihta hpk 'uk iheezb ,rav hftkn iht - hnrt - h"ar)

(//// uvk hfhrm tk ruchm ,rav hftkn uvughhxha lhrm - shjh 

/dk vyux

Chazal understand that an individual’s prayers can only be relayed to God through the angels.  On that basis, since the

angels do not understand Aramaic
18

, the individual should daven in Hebrew.

  

36.tbnjrw rnt ihbnhzu woukak lseph ouenvw rnt ihbnhz 'vjhp,c hkuhak rzgkt hcrs vhr,c ibhkzt vuv hf :vbj rc rc vcr rnt
 :vsuvh cr rntvu ?!hfv shcg hfhv /wokak lbhrfshktuav kf :ibjuh hcr rntu !hnrt iuakc uhfrm ost ktah kt okugk

 /ung vbhfas 'vkuj hbta !hnrt iuakc ihrhfn ,rav hftkn ihta 'uk iheezb ,rav hftkn iht - hnrt iuakc uhfrmh"ar )
/(sudrpv in ohbpk u,kp, xhbfvk ,rav hftkn uk ueeszha lhrm kkp,nv ihtu

:ch ,ca

This principle is reiterated in this Gemara, with one important exception.  When visiting a sick person, the Shechina is

present, so one can pray for them in any language since the assistance of the angels is not required.

37. ////ubhch tka oudr, iuakc ie,b if kg 'tuv kusd jcau vtb vkp,a hpk ,hnrt iuakc ahse ohrnut lfk okugv ohrnuta vn odu
 vyux ;uxc ibhrntsf vtrb tkt !hrcg iuakc ova ,uph ,ukp, vnf hrva /vtrb ubht vzu /ubc ihtbe,n uhvhu ohftknv(/yn ;s)

hng uhv oau varsv rjt ahse rnuk ihkhdr uhva /wt,sdt r,cs tcr vhna tvhtu t,auses trsxt tkt ohhe,n okugv ihtw
/obuak vhv vza ohbhcn kfv uhva oudr, iuakc uvube, lfk /asuev iuak okuf ohbhcn uhv tku ,umrtv

/d ,ufrc ,upxu,

Tosafot understand that Kaddish was originally written in Aramaic. They quote a common (but, in their view, mistaken)

opinion that Aramaic was chosen because Chazal tell us that the angels do not understand Aramaic and since Kaddish is

such a beautiful and important prayer, it was composed in Aramaic so that the angel do not become jealous of us and
argue against us in heaven.  Tosafot rejects this reason - after all most important prayers are written in Hebrew - and

suggest that Kaddish originated as a prayer after the drasha in the Beit Midrash and was recited by regular people who

only spoke Aramaic.  

• The Kaddish we say today is a hybrid of Hebrew and Aramaic.  In the following text the words in Rashi script are definitely Aramaic.

Those in regular script are either definitely Hebrew, or may be Hebrew19.

38.J �S �e �,	h �u k �S�D �,	ht!C1r V7n"J /
'ch%r!e i1n"z%cU t!k!d0g1C k7t!ra%h ,h7C k!f"s h7H1j"cU iufh7nuh"cU iufh7H1j"C V7,Uf"k1n Qh%k"n1h"u V7,Ug"r%f t!r"c h%S t!n"k!g"C:i �n �t Ur �n 	t �u 

:t!H1n"k!g h7n"k!g"kU o1k!g"k Q1r!c"n t!C1r V7n"J t7v"h
 k�K �v �,	h �u v�K �g �,	h �u r �S �v �,	h �u tA�b �,	h �u o �nur �,	h �u r �t�P �,	h �u j �C �T �J	h �u Q �r�C �,	htUv Qh%r"C /t!J"sAe"S V7n"J/

/t!n"k!g"C i!rh%n0t1S t!,!n'j)b"u t!,!j"C"JAT t!,!rh%J"u t!,!f "r%C k!F i%n t!K7g"k:i �n �t Ur �n 	t �u 
k7t!ra%h k!F k1g"u Ubh7k!g oh%H1j"u t!H1n"J i%n t!C1r t!n!k"J t7v"h:i �n �t Ur �n 	t �u /

:i �n �t Ur �n 	t �u k �t �ra	h k�F k �g �u Ubh�k�g ouk �J va�g�h tUv uh �nur �n 	C ouk �J vaug
ou,h ahse

39.uc ,hnrtu ,hrcg - ,ubuak h,ac ahsev ube, vnk ,kta sug//// /
:vcua,hnkgku okgkw sg tkt ihbug rucmv ihts /hnrt iuak tkt uc iht ."av rjt ihbug rucmva ahsev rehgs gs 

kg ohrcsn uhv tk obnzca hbpnu //// /rtp,hu jc,ah ovhrjt rnutu rzuja tuv ."a ihbg - rtp,hu jc,ah kct /wthnkg
 /w,h una uasehu kfv ubhcha hsf ohrnut uhvha ubhe,v hnrt iuakc tkt curvase,hu ksd,h hnrt iuakc rnut ."a ifu

kfva tr,c ahsec tmn, ifu //// /tuv hnrt iuakc - onur,hu jc,ah ohhxn ."ava vn od /ogv kf ihcvk 'vcr vhna
itf sg /wufu vcr tnka tvh /int urntu thnacs iuvuct ose ktrah kfs iuv,ugcu iuv,ukm kce,, - hnrt iuak tuv

/k"z iutd orng cr rushxc tmn, ifu /hnrt iuakc vz kfu b"b ohbuatrv ube,a ahsev rehg
ukt od rcsc sxpv iht .pj ocka iuak vzhtc asuev iuakc ihc hnrt iuakc ihc obumr hpf ouen kfc ihphxuna vnu
kf urzj hnrt iuakc ohrcsn ubt iht v,ga /rcsc aaj iht asuev iuakc u,men ahsev rehgn uhafg iheh,gna

/// sjt ubkmt ,ubuakv
sb inhx v ekj t"carv ,"ua

18. There is a discussion in the commentators as to whether the issue is specially Aramaic, but the angels understand every other language, or if the angels only understand Hebrew.

19. Out of 75 words in the Mourners Kaddish only 47 are definitely in Aramaic.
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The Rashba, like Tosafot, understands that Kaddish was written in Aramaic since this was the language that people

understood and the purpose of Kaddish was to create a public kiddush Hashem.  He also understands that even the words

in Kaddish that look like Hebrew - J �S �e �,	h �u k �S�D �,	h and k�K �v �,	h �u v�K �g �,	h �u r �S �v �,	h �u tA�b �,	h �u o �nur �,	h �u r �t�P �,	h �u j �C �T �J	h �u Q �r�C �,	h are

really Aramaic.  Finally, he suggests that later additions to Kaddish were made in Hebrew since people did not speak

Aramaic any more and wanted to reiterate its contents in a language they understood.  Hence the repetition of t �n�k �J t �v�h
t�H �n �J i 	n t�C �r with uh �nur �n 	C ouk �J vaug.

•  However, the first word - Yitgadal - does seem to be a verb form that only appears in Hebrew20.  The second word - Yitkadash - could

be in Hebrew or Aramaic.  From the third word on is definitely in Aramaic. 

• This has given rise to a major debate in the Ashkenazi word as to how to pronounce these first two words.  In almost all siddurim they

are vocalized as YitgaDAL veYitkaDASH.  However, some people pronounce them YitgaDEIL veYitkaDEISH.  This is usually based on the

ruling of the Mishna Berura.

40.- ahsev (c) trenv p"g sxuva ase,hu ksd,h ahsev jxub h º%T "J %S1e ", %v"u ¿h %T"k %S1D ", %v"uksd,h zta /dudnu dud ,njkn ihbgk runtv 
 ch,fs tuv lurc ausev ka unasjt unau sjt wv vhvh tuvv ouhc ase,hu ksd,hs ,hksv rnthu /(ohsdn hrp - [d] iuhmv rga)

 /// /oudr, tku hrcg tuv hf hrhmc
c e"x ub inhx vrurc vban

The Mishna Berura rules (quoting from the Pri Megadim) that the first two words of Kaddish are in Hebrew and

therefore must be pronounced ‘Yitgadeil veYitkadeish’.  Those who pronounce them as ‘Yitgadal veYitkadash’ are

adjusting them for Aramaic grammar, which may possibly work for Yitkadash (which could be Aramaic) but does not for

Yitgadal
21

 (which is almost certainly Hebrew).

41. euxpv oa kg wase,hu ksd,hw ahsev ,rhntu (df:jk ktezjh)/h º%T "J %S1e ", %v"u ¿h %T"k %S1D ", %v"u ,hnrtu h"c sug c,fu ////  ohngy wc - v"s)

(tvt vnur, rvuzv oac (:yfe c"j)hf /obuakc zhrfvk lhrmu 'tuch ,utcm wv lknv hf smk kfv ufkha ohzhrfn hf 'vbuuf ifu,u 
 ruvyu ause tuv asuev iuaktrjt tryxk vzhjt uc ah ,hnrtukusdv esesnv crvn rushxc h,htru //// /obuakc ohzhrfnu '

 /// k"z tbgv vnka r"rvn(dfe inhx vkhp, hrga)hrhmc ,"hksv k"hu /a"gh hrcg thv hf 'hrhmc kgpv i"hhg - wase,hu ksd,hw 
 /j,pc ,hnrtcu

t e"x ub inhx cvz ,umcan ohhj jrut ohsdn hrp

The Pri Megadim
22

 cited by the Mishna Berura actually brings two opinions.  The first is that the pronunciation should be

YitgadAL since the whole of Kaddish must be in Aramaic.  This is based on a Zohar which compares Kaddish to an
announcement to the ordinary people that the King is arriving and this announcement must be in a language they

understand - Aramaic. The Zohar goes on to stress that Aramaic is the appropriate language since, unlike Hebrew which

is totally pure and holy, Aramaic has a connection to the Sitra Achra - the “Other Side"
23

.  The Pri Megadim then quotes
from the rabbi and grammarian R. Shlomo Zalman Hannau

24
 who insisted that the first two words of Kaddish are in

Hebrew, based on the verse in Yechezkel, and must be pronounced YitgaDEIL veYitkaDEISH. The Mishna Berura is

clearly taking this position as normative. 

•  In fact, Rav Hannau himself cites an even earlier source for this - the Sefer HaPardes25.

42. sbhrcg iuak tuva xsrp hyuekc h"ar ,gsf hrhmc ih,ksv hba a �se,hu k �sd,h ahsev jxub /
sb ,ut vkp,u gna ,threu vrnzs heuxp ,ufkv cr vagn

This is also reflected in a later ruling in Ma’aseh Rav
26

, which was not mentioned by the Mishna Berura, but which also

rules the Hebrew pronunciation of Yitgadeil and cites the Likutei Pardes as an early source.

20.  The Aramaic equivalent would be tcr,t. Rav Elitzur identifies the form ksd,h as appearing only in Samaritan Aramaic.  Some words used in the second part of the Kaddish also 

seem to resonate in Hebrew far more than Aramaic.  For instance rsv,h - which in Hebrew means to make beautiful, but in Aramaic usually means to return, retract or answer.

21. See https://outorah.org/p/4588/.  R. Abramovitz points out that we speak all the time in mixtures of languages - ‘pass the kugel” is an English sentence with hybrid languages.

For a much longer (40 page) treatment of this in two parts by Dr. David Moshe Fischman see https://images.shulcloud.com/148/uploads/Fischman.pdf (Part 1) and

https://images.shulcloud.com/148/uploads/1Fischman.pdf (Part 2).

22. R. Yosef Teomim, 18th Century, Poland and Germany.

23. Dr Fischman explores the background to this idea in his article. 

24. Early 18th century, Germany.

25. The Sefer HaPardes is one of a number of sefarim, including also the Machzor Vitri and the Siddur Rashi, which record the liturgical and other customs of Rashi’s school.  There is

considerable debate concerning the text of these manuscripts, in which the original wording was often altered by later additions.  Many of these works were also not available to the

later Rishonim and were rediscovered only after the rulings of the Shulchan Aruch.  See Dr. Fischman’s article for more on this.

26. Ma’aseh Rav is a record of customs of the Vilna Gaon as recorded by his students, R. Yisachar Ber b. Tanchum and R. Saadia b. Natan Nata. The accuracy of Ma’aseh Rav is also

discussed at length in Dr. Fischman’s article. 
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• The practice of many in the Soloveitchik family, including R. Yosef Ber Soloveitchik, is to pronounce the words YitgaDEIL

veYitkaDEISH.  This was attributed by Rav Soloveitchik to his father’s and grandfather’s custom, but not specifically to the Ma’aseh

Rav27.

• Although the Zohar mentioned above rules that ALL of Kaddish should be in Aramaic, the school of Rashi - represented by the Sefer

haPardes and the Machzor Vitri - has a different tradition.

43.ihaecnu ihkkp,nu urfz sctk ekng kg gcaba vguca v,ut uhbpk rhfzvk ihnhrgn ktraha tuv lurc ausev gnuaafu
vz ihbug o,buf jf kfca lf tuv lurc ausev gnuaaf /oka scfbv oav vhvh zta 'v-u ,pxu,c v-h oa ksdk uhbpk
/wubjka kgn oejr tuvu u,hcc u,ut ihxkena ctk uk vnu ovhct ijka kgn ukda ohbck ovk hutw rnutu gbgb,n jcav
trubvu scfbv oak ordu vkgn hpkf xhgfva ekng vagn uhbpk ihrhfzna hpk vga v,utc vkgnk cmgv cr if kgu

 /ekjha
vn kg ohgsuh obht hf /ihnnusu ihkjkj,nu ihg,rbu ihgzgszn tuv lurc ausev hbpk cmgv vz ,rav hftkn ihturafu

 vkgnk tc cmg u,ut,hnrt iuak ohbhcn obhta hpkoa kg ,hrcg iuakc wase,hu ksd,hw ohrhfznu ihkhj,n lfku /
 euxpv(df:jk ktezjh) h,ase,vu h,ksd,vuuhvh asev iuakc oa u,ut rntb ukta /hnrt iuakc tcr wv-hnaw f"jtu '

ot hf v-h oa ksd,vk rapt vnc urnth hf /v-h oa ase,hu ksd,h ihrnut ktraha vn kg vkgnk tc iucmgva ohbhcn
ukckch ahsev ktrah ohkhj,n uhvhafu /cmgv tc oav u,ut ,rfzv ,njn hf ubhchu 'ekng exg kg ubnn kmtba v-uc
lfku !kyc ahsev vhvhu 'hutrf vkugnu iudv jca jcak ktrah ukfuh tku /vkgnk ,ukgkn u,ut ucfghu ohftknv u,ut

 /tuv lurc ausev hbpk ,ukgkn uvucfghu ohftknv ubhch tka hsf ,hnrt iuakc u,ut ihrnut ubt
z inhx uckf rpx

This tradition appears in a number of the early Ashkenazi sources - here the Kol Bo - but also including Orchot Chaim

and the Machzor Vitri.
28

 It follows the approach we saw above that Kaddish is a cry by the Jewish people that the name
of God has been cut short (from Y-H-V-H to Y-H) by the actions of Amalek which create chillul Hashem in the world.

When we say the Kaddish with full intent, this spurs the mercy of God to end the exile and bring about the final unity of

God’s name. However, the angels (which work according to middat hadin) are listening out for any such pleas for
rachamim and would attempt to prevent it

29
.  As such, the Jewish people engage in a subterfuge.  They start the kaddish

in Hebrew, which the angels understand, but then at the mention of God’s name switch to Aramaic, which the angels do

NOT understand. This creates angelic havoc, distracting the the angels and allowing the Kaddish of the Jewish people to

penetrate the heavens.

44. rnuk lhrm sugu‘lkn ka una xke,hu kkv,hu vkg,hu rsv,hu tab,hu onur,hu rtp,hu jc,ahu ase,hu ksd,h kfv kg
kf iumrfu uhtrh iumrfu ubumrf 'tcv okugcu vzv okugc 'trca ,unkugc 'trubvu scfbv tuv lurc ausev ohfknv hfkn

 wktrah ,hc ung
u vfkv sh erp ohrpux ,fxn ,ubye ,u,fxn

Mesechet Soferim (around 650 CE) refers to a prayer in Hebrew which seems very like parts of the Kaddish. However,
this is said by the Chazan when he takes the Torah out of the Ark (when no Kaddish is recited today) and it does not even

have the key element of kaddish - yehei Shmei rabba!  As such, rather than being an early version of kaddish, this is likely

to be a later translation INTO Hebrew of part of the original Aramaic kaddish. 

• In Part 2 we will be turn be’H to the special case of Mourners Kaddish and also address the contemporary question of women

reciting this in the synagogue. 

27. Other members of the Soloveitchik family use the regular pronunciation YitgaDAL veYitkaDASH.

28. Machzor Vitri (Goldschmidt ed.), Hilchot Shacharit 48 s.v. Amen Yehei Shemei Rabba Mevorach’. 

29. Many midrashim represent the angels trying to oppose the actions of God (eg at the creation of man or the giving of the Torah).  See the Beit HaLevi who interprets this motif as

representing God’s wish to go beyond the midat hadin and give undeserved rachamim which goes against the strict workings of the system, as represented by the angels who are

simply cogs in the wheels of that system. 
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